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INTRODUCTION

“This little book introduces Christians to a new
way of thinking about the world around them—a
positive, optimistic way of thinking.”

This little book is about victory. Not just victory
over indwelling sin in each regenerate person’s
heart, but victory over the effects of sin in every area
of life. It can be done. Not perfectly, of course.
Perfect victory over personal sin comes only on the
day of a person’s death, or on the day of resurrec-
tion, whichever comes first. Perfect victory over the
effects of sin throughout the universe comes only at
the day of judgment. But progressive victory over sin
in the individual’s life can and should be mirrored in
the progressive victory over the effects of sin in the
society. This is the message of Deuteronomy 8 and
28:1-14.

Christians haven’t taken seriously this vision of
victory since the 1870’s. They have become con-
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vinced that the best we can hope for is individual sanc-
tification. They have rejected the concept of social
sanctification. What is personal sanctification, any-
way? It is the progressive conformity of a person’s
life to the standards set forth by the Bible for ethics.
It means becoming conformed to the perfect human-
ity of Christ. (It never means becoming conformed
to His divinity; men do not evolve into God.) Sancti-
fication is a process of being set apart from the world
of sin and ethical rebellion—again, not perfectly, in
time and on earth, but progressively. Regenerate
men become “meat eaters” rather than “milk drink-
ers” (I Cor. 3:2).

Then what is social sanctification? It parallels per-
sonal sanctification. As godly people begin to re-
structure their behavior in terms of what the Bible
requires, the world about them begins to change.
They serve as leavening influences in the whole cul-
ture. As more converts are added to the rolls of the
churches, and as these converts begin to conform
their lives to the Bible’s standards for external behav-
ior, all of society is progressively sanctified—set
apart by God for His glory, just ‘as He set apart
Israel in Old Testament times.

What I try to show in this book is that the vision of
victory that God gave to Abram when he was still
without a son, and that He gave Moses before he
confronted Pharaoh, and that Christ announced
after His resurrection (Matt. 28:18) is still valid. It
should still motivate His people to present them-
selves as a living sacrifice (Rom. 12:1). But for over a
century, this vision faded in the hearts and minds of
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regenerate people. A wvision of defeat, in time and on
earth, replaced the older vision of victory. The
churches went into hiding, culturally speaking.
They left the battlefield. The humanists won by
default.

Since 1980, however, a change has begun to take
place. Ministries that previously were uninvolved in
social and political affairs have begun to mobilize op-
position to abortion, secular humanism in the public
schools, and various Federal welfare programs that
encourage sexual immorality. Their leaders have
begun to use the language of victory, in stark con-
trast to the cultural pessimism of books like Hal
Lindsey’s Late, Great Planet Earth.

Newer ministries, such as the Maranatha campus
evangelism organization (headquartered in Gaines-
ville, Florida), are forthrightly proclaiming the
“crown rights of King Jesus” over every area of life.
Students associated with Maranatha are bold in
challenging humanism on the campus. They see that
God calls His people to exercise dominion (Gen.
1:28), in time and on earth, as His representatives
and ambassadors. The outlook of these students is
far different from that of students in the 1950’
through the 1970’s who were associated with other
campus ministries. In those earlier days, almost all
the efforts of these organizations were evangelical in
the narrow sense: saving men out of the world, but
not training redeemed men to take responsibility over
the world.

As I write this introduction in the opening month
0f 1984, I am struck by the anomaly of three separate
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Christian ministries’ attempting to establish Chris-
tian law schools. For decades, the leaders of these
ministries, along with virtually all other conservative
Christian leaders, opposed the idea that Christians
have a moral responsibility to proclaim an exclu-
sively Christian world-and-life view for the govern-
ing of all human institutions. They consciously
asserted that “we’re under grace, not law.”

But then the secular humanists finally opened fire
on Christian organizations. Christian leaders dis-
covered that their millions of converts had taken
them seriously. These converts had not rethought
the legal foundations of American freedom. They
did not go to law school and become self-consciously
Christian lawyers. So today these ministries are hav-
ing great difficulty in finding enough faculty mem-
bers to establish a single new law school, let alone
three, and not one legal theorist who comes forth
ready to explain the details of an explicitly Bible-
based law code. Yet R. J. Rushdoony’s Institutes of
Biblical Law was published in 1973, giving these
ministries enough time to have trained up an army
of young Christian lawyers. But the leaders of today’s
besieged ministries did not believe Rushdoony’s
message in 1973, the same year that the U.S.
Supreme Court handed down the infamous Roe v.
Wade decision which legalized abortion on demand
in the United States.

Christians are now playing catch-up, the game the
humanists have been playing in this nation since at
least 1800. The humanists finally caught up. Then
they overtook the Christians. They have gained
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sufficient control over the media, the public schools,
and the seats of power, so that they think they can
coerce Christians into compliance to the religion of
secular humanism. A handful of Christians have
begun to resist, but not many. The escalation of the
Christians’ confrontation with government bureau-
cracies has only just begun. (See my essay, “The
Escalating Confrontation with Bureaucracy,” in Zac-
tics of Christian Resistance, issue 3 of Christianity and
Civilization, 708 Hamvasy Ln., Tyler, TX 75701:
$14.95.) ‘

This little book introduces Christians to a new
way of thinking about the world around them—a
positive, optimistic way of thinking. The book’s
chapters originally appeared in various newsletters
published by the Institute for Christian Economics
(P.O. Box 8000, Tyler, TX 75711): Christian Recon-
struction, Biblical Economics Today, and Tentmakers.
Those readers who become convinced by this book
should sign up for a free six-month subscription to
all I.C.E. publications.






Part I: THE WAR

1

BACKWARD,
CHRISTIAN SOLDIERS?

“Christians believe today that they can safely.
retreat into a zone of social impotence and
therefore social irresponsibility, just as they
have done for over a century.”

What would you do if a topless bar-adult theater
complex opened across the street from your church
or Christian school? If your community were hit with
a wave of pornographic materials, which institution
should take the lead in campaigning against it? A
hundred years ago, the answer would have been in-
stantaneous: the local church. Yet when confronted
with just this question by members of one southern
California conservative church, the pastor replied
that the church should do nothing officially. “We
can’t get involved in social action projects,” he said.

“Ye are the salt of the earth: but if the salt have lost
his savor, wherewith shall it be salted? It is thence-
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forth good for nothing, but to be cast out, and to be
trodden under foot of men” (Matt. 5:13). Christians
have been losing their cultural savor for well over
two centuries, and with increasing speed since the
end of the Civil War. How could this have hap-
pened?

In the twelfth and thirteenth centuries, Christians
invented the university, one of the greatest engines
of social advancement and cultural enrichment ever
conceived. Now they build backwater Bible colleges
that send the students to the local secular college or
university for the “neutral” academic subjects —like
Freudian psychology, Keynesian economics, and evo-
lutionary anthropology. Christian professors offer no
explicitly biblical alternatives to their students.

CHALLENGING A WHOLE CULTURE The Refor-
mation saw the advent of modern printing, and the
bulk of that printing was Christian, and by no
means limited to gushy devotional tracts. Luther
was challenging the whole fabric of Western culture;
Calvin was rebuilding his city of Geneva (at the
desperate request of the local town leaders); John
Knox was winning Scotland to the gospel, using the
sword as well as the pen. This literature still sur-
vives, even in secular college classrooms; it changed
our world. The King James Bible established a
standard of excellence in the English language that
has never been surpassed. Try to find a modern ex-
ample of Christian literature that has had this kind
of impact!

In 1974, I sent the manuscript of Foundations of
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Christian Scholarship to a Christian publishing firm in
Britain. The book’s essays challenge the established
secular presuppositions of many academic disci-
plines: economics, sociology, psychology, education,
philosophy, political science, and even mathematics.
The writers all had advanced degrees, and most held
the Ph.D.

The letter of rejection explained that the
publishing organization “has been generally very
wary about involving itself in this field. There is no
one of any real competence to get involved in these
matters of economics, sociology, etc. [presumably,
he means nobody associated with his publishing firm]
and it would be sticking our neck out with no one able
to answer the charges that might be made. We see the
first concern to address ourselves to the prevailing
piety in worship, prayer and preaching. . . .”

THE PROPHETS' LEGACY What has become of the
legacy of the Hebrew prophets, who called a rebel-
lious people — including priests and kings —to repen-
tance and reform? What has become of the whole
counsel of God? Why do Christians feel incompetent
“to answer the charges that might be made”?

How many times have Bible teachers told their
listeners that “the Bible has the answers for all of
life’s problems”™ The statement is true, of course,
and what we know as Western Civilization was built
upon this truth. Yet the moment Christians discover
answers in the Bible to the many problems of life that
lie outside the narrow confines of the institutional
church, they feel impotent and unqualified to speak.
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Christians feel themselves helpless in the face of
the complexity of life and the massed intellectual
troops of modern secularism. A friend of mine,
whose training was in natural science and who was
once employed as an analyst of “war games” in a
scientific think-tank, commented twenty years ago:
“It’s ironic. Christians look at science and see a roaring
lion, when it’s really a mouse in the corner, shivering.”

Like ten of the twelve spies sent out by Moses to
report on the military capacities of the various
Canaanitic cultures (Num. 13), our reports are filled
with dismay. Yet Rahab was to tell the spies of the
next generation that “as soon as we heard these
things, our hearts did melt, neither did there remain
any more courage in any man, because of you: for
the Lorp your God, he is God in heaven above, and
in earth beneath” (Josh. 2:11).

Lord in the earth beneath: here is the battle cry of
faithful Christians in every generation. Not Lord in
the heaven above, but impotent on earth, but Lord
of heaven and earth. The misinterpretation of
Christ’s words — that His kingdom is not of this world
—should finally be given the burial it deserves. He
was asserting to Pilate that His source of authority and
lordship was not an earthly source, but a heavenly
source. His words are clear: “if my kingdom were of
this world, then would my servants fight, that I
should not be delivered to the Jews: but now is my
kingdom not from hence” (John 18:36). Not from
hence: He was speaking of the source of His authority,
not the place of His legitimate reign. His kingdom is
not of this world but it # in this world and over it.
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But how many retreatist sermons have been
preached concerning the solely spiritual, exclusively
internal realm of Christ’s kingdom, as a supposedly
accurate explanation of this famous biblical text? I
shudder to think of the number: like the sands of the
sea shore.

CHRISTIAN SCHOLARSHIP Why should Chris-
tians be afraid to challenge the secular culture of to-
day? Has there ever been a culture less sure of its
own beliefs, less confident of its own powers, more
confused concerning its own destiny? The news-
papers, the entertainment media, and the univer-
sities can speak of little else but defeat and aliena-
tion. When a rare piece of positive drama appears, it
usually deals with some historical figure, like Patton
or Cromwell. The Christians have hardly heard of
Cromwell, the great Puritan leader and revolu-
tionary general. Secularists like the author Antonia
Fraser or the producers of “Cromwell” have to re-
mind modern Christians of their own heritage, so
forgetful have orthodox believers become. We let the
secularists do even our spiritual work for us, so
debilitating have the effects of emotional, pietistic
withdrawal been.

Why should critiques of modern secularism be left
to neo-orthodox scholars like the theologian Lang-
don Gilkey, whose book, Maker of Heaven and Earth (at
least in the first six chapters), was for years the best
book available on the implications of the doctrine of
God’s creation—something Gilkey does not even
believe in its historic form? Why was it left to him to
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remind Christians that without the sure foundation
of the belief in the creation, modern science could
never have arisen? He, not the local pastor, has an-
nounced: “The optimism and buoyancy of Western
culture is more an effect of the idea of the good crea-
tion than its cause.”

With the fading belief in the creation, we have
seen the coming of major intellectual crises in
science and the arts. Who has informed modern
Christians that without permanent standards of law
and truth, no progress or development is possible,
and that with the coming of relativism we have seen
the death of the idea of optimistic progress? Why
can’t it be some internationally known evangelist
rather than a secularist like Gunther Stent, professor
of biology at the University of California, Berkeley?
His book, setting forth this idea, The Coming of the
Golden Age: A View of the End of Progress (1969), was
published for the American Museum of Natural
History. Why must the secularists do our work?

When we think of Christian scholarship, what do
we have in mind? A seminary? But seminaries limit
their efforts to instruction in the biblical languages,
evangelism, church history, or “practical” theology —
counselling, church budgets, visitation, etc. Apart
from the Wycliffe translation program, there is
hardly a single explicitly Christian endeavor that has
impressed the secular world with its competence. We
are second rate, or third rate, and we know it. Why?
I contend that it is directly related to our stubborn
unwillingness to consider the whole counsel of God.
A book like R. J. Rushdoony’s Institutes of Biblical
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Law (1973) should have been written two centuries
ago; a culture should have flowered because of it. In-
stead, we let the secularists do our work for us. We
do not trust our own competence.

Christians believe today that they can safely
retreat into a zone of social impotence and therefore
social irresponsibility, just as they have done for a
century. But with the acids of relativism and nihilism
eroding the foundations of secularism—the faith
which has supported the Western world since at least
1900 —the social buffers are disappearing. Drugs,
pornography, lawlessness, economic disruption,
witchcraft, random murders, and all the rest of secu-
larism’s new children no longer respect the doors of
the churches the way they used to. Like Joab, con-
temporary Christians are discovering that the horns
of the altar no longer protect them from destruction
(I Kings 2:28-34). They can no longer be “rice
Christians,” the beneficiaries of endless fruits of a
once-Christian culture.

CONCLUSION Christianity can permanently re-
construct the culture; nothing else can. Secularism is
at the end of the road spiritually; nothing is left to
hold society together except brute force. God calls
His people to leave the onions of Egypt behind them.
There are no more safety zones in the war between
the faiths. The battle rages. We can no longer whine,
like Moses: “O my Lord, I am not eloquent, neither
heretofore, nor since thou hast spoken unto thy ser-
vant: but I am slow of speech, and of a slow tongue.
And the Lorp said unto him, Who hath made man’s
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mouth? or who maketh the dumb, or deaf, or the
seeing, or the blind? have not I—the Lorp? . . . And
the anger of the Lorp was kindled against Moses . . .”
(Ex. 4:10, 11, 14a).

Moses finally had to do what he was told. He took
up the challenge God had set before him. He would
have saved himself a lot of agony had he responded
initially. If it was true for Moses, before the revela-
tion of Jesus Christ, to whom all power has been
given (Matt. 28:18), it should be far more true of His
New Testament people. The enemy is at the gates.

[This was published in 1974 in the now-defunct
magazine, Applied Christianity. Since the late 1970’s, a
resurgence of interest in applied Christianity has
begun to be evident. The magazine, however, ceased
publication in 1975.]
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IMPENDING JUDGMENT

“How long do we expect God to withhold His
wrath, if by crushing the humanists who pro-
mote mass abortion . . . He might spare the
lives of literally millions of innocents?”

In recent years, a sense of foreboding has begun to
overtake the West. The optimism of the “can-do”
pragmatic liberals of the Kennedy years died in the
jungles of Vietnam. What has replaced the older op-
timism 1s a kind of secularized version of “eat, drink,
and be merry, for tomorrow we die.” Can-do liberal-
ism couldn’t, and its spiritual heirs have just about
gone through their inheritance. (Liberalism taxes all
kinds of capital, not just financial capital, and the
result is national decapitalization.)

There are several ways men have accommodated
themselves to this sense of impending doom. One
way is to deny the darkness. Men point to statistical
indicators of national economic growth, or some
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other measure of prosperity, and they conclude that
things are doing pretty well, so there is no cause for
alarm. Ben Wattenberg’s recent books are examples
of this. Then there is the “imminent return” syn-
drome among religious groups, especially American
Protestants. Jesus is supposedly coming soon, and
all these dark signs are like holes in a sinking ship.
We Christians have the lifeboats, however. Jesus will
deliver us out of our misery. Another approach is the
“end of civilization” syndrome. These people are the
true pessimists. They see the end of the industrialized
West, the coming of repressive barbarism (Chinese,
Russian, or home-grown), and the collapse of the
modern economy. Finally, we have the “clean sweep”
advocates: the crisis will destroy my group’s ene-
mies, and my group will be found on top when the
dust, however radioactive it may be in the interim,
finally settles.

Any of these syndromes is conceivably correct in
its conclusions. What we should expect, however, is
that there will be more than one scenario (unless
Jesus really does come to bail out the Christians).
There is a big world out there, and many historical
currents are operating. There are many possibilities
open to the human race, some bad and some good.

At some point—or better, series of points —affairs
come to a head. The direction of events becomes ap-
parent. Alert observers in 1910-14 predicted the com-
ing of a European war, and finally their fears were
confirmed. The devastation that struck Europe in
1914-18 was inconceivable even to pessimists in 1913.
The face of the world was permanently altered.



IMPENDING JUDGMENT 11

Whole cultures disintegrated, and the rise of Bolshe-
vism and Nazism brought decades of additional deva-
station. We still live under the shadow of that great
war. Yet not everything was lost. Not all signs of prog-
ress ceased. Men forged ahead, especially in the area
of technology. But, on the other hand, there is the
hydrogen bomb, technology’s highly efficient threat to
the world of technology. And what if technology gets
the cost of producing such a weapon down to the level
where an Idi Amin can buy or steal one?

The prophets of doom and the prophets of contin-
uing progress can both look plausible for a while.
There will come a time in the life of any given nation
or culture, however, when the implications of its his-
torical development become sufficiently obvious, so
that the majority of men can see them. When civili-
zations fall, men wail the loss, but they recognize it.
Even when the fall of a civilization takes centuries,
as it did in Rome, the later citizens can look back
and recognize the world they have lost. We cannot
put off the day of cultural reckoning forever. For a
man heavily invested on margin in the U.S. stock
market in October of 1929, the day of accounting
could not be delayed any longer. What resulted from
that collapse (i.e., the depression which began be-
fore October 1929, but had not been obvious) was
understood as a disaster by those living in the 1930’s.
The pessimists of the late 1920’s were proven correct;
the optimists were proven bankrupt.

PROPHETIC PREACHING The prophets of the Old
Testament believed that there is a fixed relationship
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between the moral character of a nation and the ex-
ternal blessings or cursings visited by God on that
nation. They believed in the reliability of biblical
law. They knew that if people continue to cheat their
neighbors, commit adultery, break up the family,
and defy all lawfully constituted authorities, the land
will be brought under judgment. They had no
doubts in this regard. They recapitulated the teach-
ings of Deuteronomy 28:15-68, warning their listen-
ers that God’s laws cannot be violated with impunity
forever.

Twentieth-century preaching has neglected the
outline of Deuteronomy 28. We find few pastors who
are willing to- stick their necks out and warn con-
gregations that modern society faces the same sort of
judgment that faced ancient Israel. They are unwill-
ing to follow the logic of the covenant, namely, that
similar sins result in similar judgments. While today’s
religious leaders are sometimes willing to speak of
the impending judgment of God on the lawless
members of society —a society from which all Chris-
tians will have been removed by a supernatural act
of God—they are seldom ready to preach as the
prophets did. They do not warn their listeners, as
Jeremiah did, that they, too, are a part of contempor-
ary society, and that they, too, are not immunized
against God’s wrath. If men have relied on the con-
tinuing profitability of today’s economy, and the con-
tinuing functioning of today’s bureaucratic struc-
tures, then they have put their capital at risk. They
have rested and are resting on weak reeds.

Where is the warning being sounded? Where are
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the congregations, let alone denominations, that are
being alerted to the risks associated with cultural and
economic collapse? Europe has suffered two great
wars, several inflations, plus the pressures of Com-
munist revolution, all since 1914. We have seen
whole empires decimated in this century, whole
peoples engulfed and destroyed —not just in the so-
called Third World (Cambodia, for example), but in
the civilized West. Yet the pastors in the United
States, Canada, and other previously unscathed na-
tions seem to believe that their societies possess some
sort of theological “King’s X,” just because God has
spared them in the past. The barbarians are at the
gates, threatening the West with destruction, yet the
~ overwhelming majority of pastors have not begun to
alert their congregations of the need for prayer, na-
tional repentance, Christian reconstruction, and
preparation for national disaster. They apparently
do not believe that the law-order which prevailed in
the Old Testament still has any effect. They do not
recognize the threat, for example, of the magnitude
of abortions worldwide: between 35 million and 50
million annually. In the United States, the figure is
conservatively estimated at a million a year. How
long do we expect God to withhold His wrath, if by
crushing the humanists who promote mass abortion
(including certain faculty members in supposedly or-
thodox seminaries), He might spare the lives of liter-
ally millions of innocents? Will God hesitate to bring
us low, just because we have grown accustomed to
indoor plumbing and central air conditioning, in the
face of mass murder?
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The threat of judgment is spelled out clearly in
Deuteronomy 28. The reality of judgment has been
with us since 1914. The Soviet Union — the most con-
sistent humanist regime in history —has escalated its
pressures on the West, and since 1982 has been in a
position to launch a successful first strike against
America’s undefended missiles. Yet any pastor who
would dare to mention the wisdom of buying dehy-
drated food, gold coins, and a home in a small town
would be branded as an extremist. What is an ex-
tremist? A prophet. And you know what respectable
priests and rulers did to the prophets.

CONCLUSION If you are a pastor, and you don’t
think your congregation wants to hear this kind of
message, think about forming a new congregation.
It won’t be difficult. Just start preaching like a
prophet of God, and the losers will leave, or toss you
out. Your income as a pastor is going to wipe you out
anyway; better seek alternative income now, while
you have the opportunity.

If you are a layman, and your pastor refuses to
preach like a prophet, find a new church, or do what
you can to get a new pastor. Being surrounded by
Christian lemmings (grasshoppers, in Aesop’s fable)
when the crisis hits will be unpleasant. You will need

friends who are better prepared than lemmings in
that dark day.
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ESCHATOLOGIES OF SHIPWRECK

“The State needs pastors who preach a theol-
ogy of defeat. It keeps the laymen quiet, in
an era in which Christian laymen are the most
significant potential threat to the unwarranted
expansion of state power.”

The great chapter in the New Testament which
deals with the division of labor within the church is I
Corinthians 12. The basic teaching is found in verse
12: “For as the body is one, and hath many mem-
bers, and all the members of that one body, being
many, are one body: so also is Christ.” The church,
the body of Christ, is to perform as a disciplined, in-
tegrated body performs. It is not to fight against it-
self, trip itself, or be marked by jealousy, one mem-
ber against another.

The twentieth century has brought with it a
deplorable application of these words. Instead of
viewing the body of Christ as a symbolic body with
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Christ as the head, modern Christians have adopted
the Roman Catholic practice of regarding the priest-
hood as the head, heart, and hands, with laymen
serving as the back, feet, and legs. In other words,
the priests serve as the unquestioned “specialists in
religion,” while laymen, including elders, serve as
the “secular” hewers of wood and drawers of water.
The laymen are specialists in the things of “the
world,” while their priests take care of the spiritual
realm. We call this outlook “sacerdotalism.”

This unfortunate development began very early in
the history of Protestantism, though its full implica-
tions have taken several centuries to work out in
practice. Protestant sacerdotalism, like Protestant
scholasticism, has been with us for a long time.
Laymen have automatically assumed that the divi-
sion of labor spoken of in the New Testament is a
division of labor between secular and spiritual pur-
suits. But this is not what the New Testament
teaches. The New Testament’s vision of Christ’s
comprehensive kingdom involves the whole world.
Jesus announced: “All power is given unto me in
heaven and in earth” (Matt. 28:18). Modern Chris-
tians really cannot seem to accept Christ’s words.
They reinterpret them to say: “All power is given to
me in heaven, but I have abdicated as far as the
earth is concerned.” The priests, as representatives
of Christ’s spiritual power, which is supposedly the
only real power that Christ systematically exercises,
are understood to be the central figures in the king-
dom. Laymen, who supposedly specialize in earthly
affairs, are bearers of an inferior authority (not
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merely subordinate authority, but by nature in-
ferior).

One of the reasons why Christians have adopted
the peculiar view of authority outlined above has to
do with the concept of victory. From Augustine to
Kuyper, or from Luther to Barth, expositors have
too often limited the promise of victory to the institu-
tional church, or even more radically, to the human
heart alone. Where a man’s heart is, there will be his
kingdom. If his hope of victory is limited to his
heart, then his concern will be drastically narrowed.
He will worry about his heart, his personal standing
before God, his own sanctification, and his relation-
ship to the institutional church. He will be far less
concerned about exercising disciplined authority in
the so-called secular realm. It is difficult psychologi-
cally to wage war on a battlefield which by definition
belongs to the enemy. An army which lacks confi-
dence is defeated before it takes the field. This is why
God commanded Gideon to announce to the Israel-
ites: “Whosoever is fearful and afraid, let him return
and depart early from Mount Gilead” (Judges 7:3).

A THEOLOGY OF SHIPWRECK What we have
seen, especially since the First World War, is a
retreat from victory by Christians. Precisely at the
time when humanism’s hopes of a perfectible earth
were shattered on the battlefields of Europe, the
Christians also gave up hope. The Christians had
seen the technological victories of secularism, and
they had mentally equated these victories with
Christ’s kingdom promises. When the secular ship
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went down in a sea of needlessly shed blood, the
Christians grabbed the only life preservers they
thought were available: pessimistic eschatologies.
They took comfort from the fact that the ship had
sunk, not because they were safely sailing on a rival
ship, but because a// optimistic endeavors are sup-
posedly doomed. They had built no ship of their own
to compete with the Tifanic of secularism, so they
comforted themselves by clinging to theologies of
universal sunken ships.

There are those who parade a theology of ship de-
signing. They say that we ought to conquer the earth
by means of Christian institutions. They claim that
they have designs ready and waiting—cosmonomic
designs, certified for export by the Dutch board of
trade —but that they know, in advance, that there is
no market for such designs, no capital to begin con-
struction, and no hope of seeing them completed.
They feel that they have been faithful to the Bible by
merely proclaiming the hypothetical possibility of
the external kingdom of God on earth. They have
not bothered to get down to the blueprint stage, sim-
ply because they have not believed that their social
and economic designs could ever be implemented.
All ships, ultimately, are doomed, say these theologi-
ans of shipwreck.

Is it surprising, then, that the “dominies” in cleri-
cal robes are considered to be immune to criticism
by laymen within ecclesiastical organizations that
are based on a theology of shipwreck? After all, if all
secular ships must go down eventually, and all
Christian social institutions are equally doomed,
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then the only hope is the lifejacket of internal victory.
Spiritual victory is all that counts, since this alone will
float in a sea of social chaos. And, we must always re-
member, it is only ordained pastors who pass out the
lifejackets. They have the keys to the kingdom, mean-
ing the sacraments, preaching, and institutional disci-
pline within the churches. This is the only kingdom
there is, if not theoretically, then at least practically.
The kingdom is finally equated with the institutional
church and its operations, despite the fact that Protes-
tant theologians officially reject this medieval vision of
the kingdom. Where there is no victory possible,
there we find no theology of dominion.

ESCHATOLOGY AND TYRANNY If men have no
hope of being able to reform the external world — the
world outside the institutional churches—then they
are faced with two sources of tyranny. The first is ec-
clesiastical. The second is political.

Ecclesiastical tyranny stems from the monopoly
position which pastors are understood to enjoy
within the confines of the institutional churches. If
the internal kingdom is the only hiding place for
weary, beaten laymen—inevitably defeated in a
world devoid of Christ’s power—then laymen must
accept this resting place on the terms assigned to
them by the ordained leadership. A monopoly can
extract monopoly returns, after all. The only com-
petition faced by the clerics, given an eschatology of
external defeat, is that offered by other clerics in
other churches. The world offers no comforts, no
hope of successes enjoyed by faithful Christians, no
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promise of dominion in terms of biblical revelation.
The only hope of victory is the victory of the life-
jacket. Of course, other churches can offer life-
jackets. This reduces the power of the defenders of
Protestant sacerdotalism, but it does not eliminate
it. Laymen, in relation to their ecclesiastical superi-
ors, can only play off one against another; they can-
not exercise comparable authority in' any significant
sphere of life officially belonging to them, because
their spheres of legitimate authority are battlefields
of guaranteed defeat. At best, laymen can be
generals of rag-tag armies of incompetents.

An eschatology of shipwreck also leaves men vir-
tually helpless against the unwarranted demands of
an expanding civil government. Humanism may be
bankrupt, but Christians —who own moral and cul-
tural capital because of their relationship with Christ
—are unwilling to make a “run on the banks” of hu-
manism. Therefore, the State expands its naked
power, since few voices are raised in principled protest.
The Christians remain silent, or at least confused in
their opposition, precisely because they have been
taught that impotence politically and culturally is
their assigned task on earth. There are two realms,
spiritual and secular, and the secular realm is one of
chaos and defeat. Why spend time in principled pro-
test, if the only possible result is defeat? How much
capital —energy, time, money, commitment—will
men invest in a venture which has attached to it the
theological equivalent of a Bad Housekeeping seal of
approval?
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CONCLUSION So what we find in the twentieth
century is a twofold expansion of power, first by the
defenders of Protestant sacerdotalism, and second
by the secular State. The State needs pastors who
preach a theology of defeat. It keeps the laymen
quiet, in an era in which Christian laymen are the
most significant potential threat to the unwarranted
expansion of State power.
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FUNDAMENTALISM:
OLD AND NEW

“. . . old fundamentalists are becoming new fun-
damentalists, and the . . . new fundamentalists
are preaching a vision of victory.”

Historians always get themselves in trouble when
they announce, “On this date, a new movement was
born.” Their colleagues ask them, if nothing else,
“How long was the pregnancy, and who was the
father?” The so-called “watersheds” of history always
turn out to be leaky.

With this in mind, let me plunge ahead anyway. I
contend that there is one event by which you can
date the institutional separation of the old fun-
damentalism and the new. It took place in August of
1980 in the city of Dallas, Texas. It was the National
Affairs Briefing Conference. At that meeting, the
“New Christian Right” and the “New Political Right”
political technicians came together publicly and an-
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nounced a new era in political cooperation. The con-
ference went on for two days and featured dozens of
speakers. The list included Pat Robertson, Jerry
Falwell, James Robison (during the more political-
oriented phase of his ministry), and Tim LaHaye,
representatives of the “New Christian Right.” The
“New Political Right” speakers included Howard
Phillips and Paul Weyrich. They even had me give a
speech, after I had clawed my way in. (Howard
Phillips was able to get me included.)

They invited all three Presidential candidates—
Ronald Reagan, Jimmy Carter, and third-party
candidate John Anderson—but only Ronald Reagan
accepted. This was significant. President Carter had
featured his “born-again” faith prominently in the
1976 election, and millions of fund